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• (0:55) The Evangelical Scholars in Spirituality group meets for a week in the summers to spend 

time together, pray for one another, and critique one another’s papers. It gives a little better 

environment than this, where you just hear something and leave. 

• (1:42) I can’t imagine doing Evangelical spirituality without starting with a hymn, so let’s sing 

together: 

o Come ye sinners, poor and needy, 

Weak and wounded, sick and sore; 

Jesus ready stands to save you, 

Full of pity, love, and pow'r. 

Come, ye thirsty, come and welcome, 

God's free bounty glorify; 

True belief and true repentance, 

Ev'ry grace that brings you nigh. 

I will arise and go to Jesus, 

He will embrace me in His arms; 

In the arms of my dear Savior, 

O there are ten thousand charms. 

- Come, ye sinners (J. Hart, 1759) 

o I do that because I want to introduce you to a practice of Evangelical spirituality. Indeed, 

if I were to publish a book called Celebration of Evangelical Discipline (nice idea for a 

book), singing would be on that list – absolutely characteristic. Something we don’t 

think of as an intentional spiritual discipline, and yet if we did, it could change our lives. 

• (5:29) I’m here to say something about the task of Evangelical spirituality, so let me begin by 

defining the task. The definition of spirituality is in any of your standard introductions to 

Christian spirituality: “the lived experience of relationship with God.” Theology is our 

understanding of God, and spirituality is our lived experience of relationship with God. So then 

the study of Evangelical spirituality might then be the exploration of the actual character of the 

lived relationship with God experienced by people called Evangelicals. So then we’re talking 

descriptively: how do Evangelicals pray? What language do they use? There’s been some studies 

on this, and Evangelicals tend to pray to Jesus more than other traditions, which don’t pray to 

Jesus but rather pray through Jesus to the Father. So even the language of prayer is shaped by 

the tradition we’re in. 

o (7:07) That brings us to the discussion of what is an Evangelical. There are debates about 

these sorts of things, but for the sake of this I am going to somewhat adopt David 

Bebbington, Timothy Larsen and others, who talk about Evangelicalism as a network of 

believers with roots in the Puritan and Reformation period and then go through the 

Great Awakenings and spread and then fragment in Fundamentalism and then come 

back again in 1943. So I’m talking about this large, historical movement. You can talk 

about incipient Evangelicalism in the Reformation, or precursors of Evangelicalism. I 

don’t want to get into those kinds of debates; I just want to talk about these groups of 



people generally. Evangelicals tend not to be Catholics, deists, or fringe groups (like 

Quakers – although now there are Evangelical Quakers) – it’s that main network of 

people I’m thinking of. 

o (8:35) What is “study”? If spirituality is lived practice, and Evangelical are these people 

who are part of this network through history, then the study is formal, systematic 

examination of how these people live out their relationship with God. How do they sing? 

How do they pray? How do they conduct their lived relationship with God? Examples of 

this would be as follows. Bruce Hindmarsh’s The Evangelical Conversion Narrative: 

Spiritual Autobiography in Early Modern England: he explored how people described 

their conversion experiences, which changes over the period of a century. David 

Bebbington and Melvin Dieter have both done some analysis on the Holiness Movement 

and how it’s different segments interact with each other. Richard Lovelace a long time 

ago pioneered the Pietism of Cotton Mather, and again has written on devotional 

literature and other sorts of things like that. Joel Beeke has done some work on the 

character of Puritan Reformed assurance. Ian Randall wrote “Live Much Under the 

Shadow of the Cross” on the relationship of atonement and Evangelical spirituality – 

how our view of atonement affects our understanding of our own spiritual life. Charles 

Hambrick-Stowe a lot of good things: The Practice of Piety where he analysed particular 

Puritan devotional practices, and a biography of Charles Finney where he is very 

sensitive to Finney’s understanding of spiritual life and maturity. Those are examples of 

how studies of Evangelical spirituality might be done. 

• (11:02) Next, I want to talk about the scope of this task. Let me say something about the kinds of 

resources and genre to be consulted, primary and secondary literature. Nowadays I am doing 

the Kindle thing, so on my Kindle I have things I use for my noontime devotional classics: 

Burrough’s The Rare Jewel of Christian Contentment, The Rise and Progress of Religion in the 

Soul, Scougal’s The Life of God in the Soul of Man, Finney’s Views of Sanctification, Amy 

Carmichael’s Lotus Buds, Solomon Stoddard’s A Guide to Christ (a manual of spiritual direction 

prior to Jonathan Edwards), Amy Carmichael’s Things as They Are: Mission in Southern India, 

A.W. Tozer’s The Pursuit of God, William Wilberforce’s The Practical View of Prevailing Religious 

System of Professed Christians, Hannah More’s Essays on Various Subjects Principally Designed 

for Young Women, The Christian’s Companion in Solitude by Richard Baxter and others (a really 

good solitude resource), James Hudson Taylor’s Union and Communion, Thomas Shepard’s The 

Parable of the Ten Virgins, Edward Bickersteth A Treatise on Prayer. I could go a couple more, 

but you get the idea. In the past three months, I have downloaded over 200 volumes of classics 

from the Evangelical tradition for free. This stuff is overwhelmingly available. Furthermore, 

reading spiritual classics is a characteristically Evangelical practice. There is an article that 

Charles Hambrick-Stowe wrote in a book called Puritanism that describes all of the earlier 

Puritan literature that was re-published during the Great Awakenings. The folks in the Great 

Awakenings saw themselves are recovering the old-time religion of the Puritans and did so by 

republishing these classics. On the other side of the Atlantic, you have John Wesley producing 

an entire library of (mildly edited) devotional classics that he made available to everybody. They 

saw this incarnational, biblical, ecclesial apologetic for reading classics; they just assumed that 

sort of thing – we are going to follow our fathers in the faith. So there is just tons of material out 

there. There are devotional manuals (Henry Venn’s A Complete Duty of Man), collections of 



sermons or lectures (Lyman Beecher’s Views in Theology, Charles Finney’s Lectures on Revivals 

of Religion, Gilbert Tennant’s On the Dangers of an Unconverted Ministry), treatises and tracts 

(Jonathan Edwards’ Religious Affections), magazine articles (The Christian Treasury, as well as 

the many Holiness magazines in the 19th C), and biographies, autobiographies, memoirs and 

diaries (Samuel Rutherford’s Letters – a powerful example of evangelical mystical literature – 

Brainerd, Cotton Mather, Finney’s Memoirs, Amanda Smith, Hannah Whitall Smith – whose 

autobiography describes how she became universalist, although most published versions excises 

these chapters). So there are tons of literature available. I feel like this last year I have not 

discovered a mine, but rather a vein of gold; I have picked at it a little bit and I just can’t believe 

how large this vein is. Secondary literature. I prepared 78 pages of bibliography related to the 

various periods of the history of Evangelicalism relevant to Christian spirituality. You can find it 

on spiritualityshoppe.org. I’m trying to make this stuff available so that people can get started 

working on it. That’s the resources of our task. 

• (19:37) The chronological and thematic scope of our task. I’m going to break things down into 

somewhat arbitrary periods, and what people and themes fit into them.  

o Implicit Evangelicalism in the Reformation period and following. In this period, you’re 

breaking with Catholicism, which is not just a theological matter. It was a break with late 

medieval spirituality, with the struggle of late medieval ascetical and mystical 

consciousness, with the whole way they understood ecclesial spirituality. All of those 

things had to be worked out: what’s the role of the Spirit, Scripture, and group? You 

don’t have a lot of popular devotional literature at that time, apart from the Catechism, 

Luther’s letter to the barber, and Bucer on the spirit of love. That was not the focus at 

the time. You have Luther’s understanding of justification, Menno Simons in 1525 

talking about spiritual resurrection and new birth. Justification was not the only theme 

in the Reformation – there were a number of themes simultaneously being talked 

about. Evangelical spirituality is in the middle of a political transformation, especially in 

England; how does your own spiritual life get reworked as nations themselves change? 

In what way is your relationship with God dependent on your relationship with the 

national structure?  

o (22:52) Puritan and Pietist. Now there are tensions with Lutheran, Reformed or Church 

of England orthodoxies. What do you do in a nation where everybody is baptised by 

birth, with the attendant assumption that we’re all Christians? Unfortunately, they 

don’t always behave like Christians, so are they really Christians or not? This begins the 

whole discussion of what is called “true religion.” Sooner or later the question of what 

really is true religion is going to come up. Johann Arndt, in his True Christianity, and 

again in others you will find this idea. Scougal in his The Life of God in the Soul talks 

about true religion not being simply orthodox doctrine, religious association, or religious 

experience, but rather being the life of God in the soul – something deeper and different 

that affects all of those, but cannot be reduced to any of those. So no mere doctrinal 

statement is going to define whether we have true religion – even the doctrine of 

inerrancy. What really matters is the life of God in the heart. You move on to Puritan 

understandings of a preparationist view of conversion (what does it mean to acquire 

this true religion; that is, to be converted?). The Puritans have the discussion of the ordo 

salutis and all that goes on in that. Another thing that is begun to be discussed is means 



of grace: conventicles, small groups, and the divisions (Pietists and Purtians saw things 

in terms of the closet, the family, the congregation, and the nation). They saw 

themselves nested in all of these networks of community, rather than being slaves to 

individualism; the beginning of Evangelicalism grew up in a whole nested understanding 

of community. 

o (25:42) 18th Century Awakenings. In the First Great Awakening you find Moravians and 

Zinzendorf, Wesley and Whitefield, Jonathan Edwards and Gilbert Tennent, the Dutch 

and the Scottish. Bebbington asserts that this is the birth of Evangelicalism; or you can 

call it something new going on in Evangelism – I don’t want to fuss with that. But there 

is a new level of trans-Atlantic dialogue going on between all these figures and groups. 

Zinzendorf visits Gilbert Tennent in New Jersey; John Wesley goes to Herrnhut and visits 

Zinzendorf and the Moravians; Jonathan Edwards’ Faithful Narrative of the Surprising 

Work of God is published and is overwhelmingly influential. So there’s this really 

powerful dialogue that moves between Germany, the UK and America. There is also a 

re-working of the understanding of conversion itself. Edwards writes, “I used to think it 

was all this narrow steaps of a Law-work and then a grace-work, but I see that it doesn’t 

always happen that way. There’s some changes, so I’m trying to understand what 

conversion is, and that it can happen a lot quicker than I thought.” Even within this 

period, the understanding of spirituality – of what it means to establish a relationship 

with God – is changing. The signs of genuine experience are discussed ad nauseum, as 

were the means. John Wesley’s bands, societies, and other networks of nourishing the 

work of God.  

o (27:45) The Second Great Awakening: Timothy Dwight and Samuel Hopkins in the North, 

then in the South you’ve got Francis Asbury, Thomas Coke, The Stone-Campbell 

Movement, Peter Cartwright, the New Divinity. The role of experience is 

overwhelmingly discussed, such as the absence and presence of God. Is the sense of the 

presence of God part of that assurance that you have to have in order to feel like you’re 

a Christian? Is it the witness of Spirit, the witness of conduct, or is it by faith even in 

spite of our absence (like a post-revivalist expectation that you have to pass through a 

dark night before you can even claim assurance)? In the second generation there also is 

a shift from personal appropriation of the Kingdom of God to expansion of the Kingdom 

of God. You have revivalism expanding outward as well as the beginning of the 

expansion of Kingdom in life. There is an explosion of voluntary societies like the Young 

Men’s Christian Association, Bible societies, mission societies, societies for the helping 

of the poor. This is where William Wilberforce, Charles Simeon, The Clapham Sect, John 

Newton come in. That’s the first great wave of it. 

o (29:36) Then, we’ll move to the expansion in the early 19th Century. You’ve got 

Methodist expansion in the US: John Fletcher, Nathan Bangs, Phoebe Palmer. Then in 

the North, Lyman Beecher, Taylor, Charles Finney. You’ve got huge justification and 

atonement debates that go on in the 19th Century, and they’re not just theological 

debates because they affect how I understand my lived relationship with God based on 

these things. Finney himself had this understanding it was all about conversion and 

saving souls, and he saw himself as an evangelist, but in a letter dated January 30, 1839 

he describes his transition. At Broadway Tabernacle in Oberlin, looking back on his 



earlier single-minded emphasis on converting sinners, he confessed that he had 

“overlooked in a great measure the fact that converts would not make one step of 

progress without being guided into sanctification and growth in grace.” He confessed his 

own personal weakness in this area, saying that “I found that knew comparatively little 

about Christ. What I did know of Christ was almost exclusively as an atoning and 

justifying Savior, but as a Jesus to save men from sin or as a sanctifying Savior, I knew 

very little about Him.” Then Finney describes his own personal experience of getting to 

know this. After that same year, there’s not only a shift in his understanding of the role 

of Christ, but also the role of the Spirit. He publishes a lecture on the Holy Spirit of 

promise, and from that point on Finney develops a very involved theology of 

sanctification which he tries to mediate between Calvinists and Arminians. W.E. 

Boardman not long after publishes a book called The Higher Christian Life. That same 

decade, Phoebe Palmer publishes A Way of Holiness. This is the beginning of the 

Keswick Movement, the Wesleyan Holiness Movement, and from here on out you have 

the questions of holiness and sanctification become absolutely central. 

o (32:39) Dominance of Evangelicalism in the late 19th Century. This is where you have 

Moody, J.C. Ryle, William and Catherine Booth, Charles Hodges. The combination of an 

increase in popularity of premillennialism, the begiining of tensions with the Social 

Gospel, and the Holiness and Keswick Movements de-emphasizing the means of grace 

all combine to bring in what I call Evangelical quietism. 

o (33:27) Fragmentation in the early 20th Century. People like Beverly Caradine, Erin 

Hills(?) with the Methodists, Andrew Murray, Hannah Whitall Smith, E.M. Bounds, P.T. 

Forsythe, Warfield. The Social Gospel and Fundamentalist movements, as well as 

Holiness factions. I can’t describe the importance of the debates that went on between 

Reformed, Methodist, Keswick, and Pentecostal about the Holy Spirit that got short-

circuited with WWI and the Modernist movement. We are only now beginning to return 

to some of those very important debates. Later global redevelopments under Sundar 

Singh, Amt Carmichael, Toyohiko Kagawa, Watchman Nee. 

o (34:37) Redevelopment and diffusion in the late 20th Century. Academic confidence 

begins once again in the form of the National Association of Evangelicals and the ETS, 

social responsibility (the Great Reversal – Moberg and others), an increasing global 

character, and a discovery of a wider heritage of Christian spirituality. 

• (35:10) The practice and significance of this task. This task is huge – I have only sketched the 

history. If you want a more thematic way of looking at this, Zondervan is publishing a Four Views 

of Christian Spirituality; they’ve picked a Roman Catholic, an Eastern Orthodox, a Mainline 

Protestant and an Evangelical. I’m the token Evangelical for that book, so see that if you want 

my approach from a thematic way than a chronological. Particulars we need: I hope we have a 

lot of doctoral students here that don’t know what to do a thesis on, because I’ve got a number 

of them for you. 

o The exploration of the significance of a post-Reformation understandings of the invisible 

Church – has a huge impact on our understanding of spirituality as Evangelicals 

o Bands – I could not find out what the experience of Wesleyan bands was in the US after 

1800. Were they successful? 



o Developments in theology and practice – what about this shift from Edwards to Dwight 

to Samuel Hopkins to Lyman Beecher to Taylor? How did that shift the way people’s 

experience happened with these slight theological shifts. You can study this – there is 

enough literature so that you can do it. 

o Prayer meetings, family devotions, hymns, sermons, autobiographies 

o Lectio divina evangelica – As Evangelicals we are really excited to learn about lectio 

divina, but take a look at Edward Bickersteth’s Scripture Help. He provides this outline in 

1812 in an Evangelical environment of just what lectio divina is about. Benedictines are 

good people, but we’ve got the resources right here in our own tradition. 

• (38:00) The Long Now Project. Go to http://longnow.org/ . What this means is that I used to 

know my grandmother, born around 1900. I will probably get to know my grandchild, which 

might be 100 years after me, so I have a 200-year reach. What impact do I want to make in 200 

years, rather than thinking about what will a take for me to have a job 2 years from now. What 

will it take for us as Evangelicals to re-appropriate our own tradition, and share with Catholics 

and Orthodox and Mainline? How do we come to an understanding of embodied true religion 

itself? 

o We have to collect names of people, institutions and determine what is this heritage 

that we are going to re-appropriate 

o We need to begin to review – that’s why I have all these sources on my Kindle; I’m 

trying to soak in them 

o We need to summarize them; what was Cotton Mather’s understanding of mystical 

experience? 

o We need to begin to compare within (how do we look at Lyman Beecher and Joseph 

Fletcher – a Wesleyan and a Calvinist – and their experience of God) and without (how 

do we compare Madame Guyon and Hannah Whitall Smith) 

o We evaluate and appropriate 

• (40:18) Q&A 

o How would you differentiate between a proper historical study of a person or 

movement and spirituality? I wrote a book called the Brazos Introduction to Christian 

Spirituality, and in chapter 2 I give a whole discussion of the different fields and how 

they work together. There I discuss the strengths and weaknesses of using Christian 

history. 


